《Peake’s Commentary on the Bible – 1 Peter》(Arthur Peake)
Commentator

Arthur Samuel Peake (1865-1929) was an English biblical scholar, born at Leek, Staffordshire, and educated at St John's College, Oxford. He was the first holder of the Rylands Chair of Biblical Criticism and Exegesis in the University of Manchester, from its establishment as an independent institution in 1904. He was thus the first non-Anglican to become a professor of divinity in an English university.

In 1890-92 he was a lecturer at Mansfield College, Oxford, and from 1890 to 1897 held a fellowship at Merton College.

In 1892, however, he was invited to become tutor at the Primitive Methodist Theological Institute in Manchester, which was renamed Hartley College in 1906.[1][4] He was largely responsible for broadening the curriculum which intending Primitive Methodist ministers were required to follow, and for raising the standards of the training.

In 1895-1912 he served as lecturer in the Lancashire Independent College, from 1904 to 1912 also in the United Methodist College at Manchester. In 1904 he was appointed Professor of Biblical Criticism and Exegesis in the (Victoria) University of Manchester. (This chair was in the Faculty of Theology established in that year; it was renamed "Rylands Professor, etc." in 1909.)

Peake was also active as a layman in wider Methodist circles, and did a great deal to further the reunion of Methodism which took effect in 1932, three years after his death. In the wider ecumenical sphere Peake worked for the National Council of Evangelical Free Churches, serving as president in 1928, and was a member of the World Conference on Faith and Order held in Lausanne in 1927. He published and lectured extensively, but is best remembered for his one-volume commentary on the Bible (1919), which, in its revised form, is still in use.

The University of Aberdeen made him an honorary D. D. in 1907. He was a governor of the John Rylands Library.

First published in 1919, Peake's commentary of the bible was a one-volume commentary that gave special attention to Biblical archaeology and the then-recent discoveries of biblical manuscripts. Biblical quotations in this edition were from the Revised Version of the Bible.
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I. PETER
BY THE REV. G. CURRIE MARTIN

IN this short epistle we have a very interesting and original contribution to early Christian literature. The NT writings of this character are so much overshadowed by the great genius of Paul that we are apt to neglect the shorter but very important works which proceed from other hands. The treatment of the Gospel message in these pages brings before us a type of teaching that stands halfway between the more free teaching of the great Apostle to the Gentiles, and the more strictly Jewish attitude of Jas. and Rev. It has strong resemblances to Pauline thought, but its dependence upon the epistles of Paul is not clearly proved, and the simpler and more practical presentation of the work of Christ and its significance are of great importance in forming a true picture of the apostolic age.

The purpose of the book is clearly to encourage communities in the stress of trial. They are exposed to peculiar difficulties and temptations, probably to persecution for the faith they profess, and the writer seeks to remind them of the meaning of Christ's sacrifice, and the power that fellowship in His sufferings confers upon them (1 Peter 4:1 ff., James 5:12 ff.). We are reminded throughout of Peter's speeches in Acts, with their constant quotations from the prophets, and the use of the same passages in proof. The writer centres his message upon the hope of the Gospel, an extremely appropriate thought for days of trial. It is clear that the forces which opposed them were those of a great nation—a power that relied upon physical force. Over against this the writer places the inherited greatness of the new race created in Christ (1 Peter 2:9 f.); and yet he bids his readers not to despise or abuse the authorities under whom they live, and even if they are unfairly treated, still he exhorts them to suffer patiently (1 Peter 2:13-17, 1 Peter 4:15 f.).

All this suggests to us the days in which the Roman power persecuted the Christians, and designated them a "third race," neither civilised nor barbarian, but something so unutterably mean, as to be scarcely human. Does this then point to some special persecution that can be identified in history? To this question various answers have been given by scholars, some pointing to the persecution under Nero, others to that under Domitian, and others again to the days of Trajan. In this way, the epistle has been variously dated from the sixth decade of the first century to the early decades of the second century. One strong argument for the latter date is that there is no clear proof that persecution "for the name of Christ" (1 Peter 4:14) took place earlier than the reign of Trajan.

The question of date is, of course, closely knit with that of authorship. If it was not written before the second century, then clearly Peter was not its author, and this seems true, in spite of Ramsay's argument to the contrary, if it is later than the days of Nero.

Doubt has been thrown on the Petrine authorship from another consideration, viz. the supposed dependence upon Pauline teaching in this epistle. But the common subjects dealt with, and the manner of treatment familiar to us from Acts, dispose of that difficulty. As already noted, there is an originality in the writer's method, and his difference from his great contemporary is quite as distinct as his indebtedness. The manner, not the matter, should be our guide in such considerations.

Were Peter not the author we have only probabilities upon which to go, and the best suggestions made have been Barnabas and Silvanus, the latter seeming to have the better claim. There was a considerable Petrine literature in the early Church, some of which is, without doubt, not genuine, but is not this a strong reason for supposing that in 1 P., at all events, we have a real example of the apostle's teaching?

It has strong, early testimony in its favour, especially 2 P., Polycarp, and the Didache. It is not included in the Muratorian Canon, but is accepted by Irenus, Clement of Alexandria, Tertullian, Origen, and Eusebius. For dates of these writers, see article on The Canon of the N T (p. 595).

Its place of origin is almost certainly Rome (1 Peter 5:13), and the recipients seem to have been Christian communities in the places named in the opening verse. The technical term "Dispersion" is detached from its Jewish and invested with a Christian significance; for later verses of the epistle make it clear that those addressed are converts from paganism.

Literature.—Commentaries: (a) Cook (Sp.), Plumptre (CB), Bennett (Cent.B), Sadler, Cone (IH), Mitchell (WNT); (b) Hort (11-217 only), Bigg (ICC), Johnstone, Blenkin (CGT), Masterman (with excellent English paraphrase); (c) Usteri, von Soden (HC), Knopf (Mey.), Gunkel (SNT), Windisch (HNT), Mounier, Godet; (d) Lumby (Ex.B), Leighton (full of suggestion), J. H. Jowett, cf. on 2 P. Other Literature: Articles in Dictionaries, especially those of Chase in HDB, and that of Schmiedel on Christian, Name of, in EBi; Lives of Peter; Introductions to NT and to both Epistles; McGiffert, Hist. of Christianity in the Ap. Age; Harnack, Die Chronologie; Ramsay, Church in Roman Empire; Wernle, Beginnings of Christianity; 0. D. Foster, The Literary Relations of 1 Peter (with a marked text showing these clearly); R. Perdelwitz, Die Mysterien-religion und das Problem des 1 Petrusbriefes. On the "Spirits in Prison," see articles in Dictionaries under that title and on Hades (Descent into) (especially Loofs in ERE iv. 654ff.), and Eschatology; and further, Charles, Eschatology; Salmond, Christian Doctrine of Immortality; and Stevens, Theology of the NT.
THE CATHOLIC EPISTLES
BY PRINCIPAL A. J. GRIEVE

THE exact significance of the epithet "catholic" or "general," as applied to the seven writings which bear the names of James , 1 and 2 Peter , 1, 2, and 3 Jn., and Jude, has been a matter of considerable debate. It has been surmised that they are so entitled because they are the work of the apostles generally as distinguished from the compact body of Pauline letters; or because they contain catholic in the sense of orthodox teaching, or general rather than particular instruction; or again because they were generally accepted in contrast to other writings which bore apostolic names but failed to make good their claim. A more likely reason than any of these is that they were addressed to Christians in general or to groups of churches instead of to individual communities like Corinth and Rome, to which Paul usually wrote. We say "usually," because Galatians was written to a group of churches, and there is reason to think that Ephesians was meant as a circular letter. Cf. also Colossians 4:16. Of the seven "catholic" epistles, two (2 and 3 Jn.) hardly satisfy our test, for they were written to a particular, though unnamed, church and to an individual respectively. Their inclusion in the group is thus a mere matter of convenience; they would naturally come to be associated with 1 Jn. Jas. is addressed to "the twelve tribes of the Dispersion," 1 P. to Christians in Asia Minor, 2 P. and Jude broadly to the writer's fellow-believers; 1 Jn. has no address, and is more like a homily than a letter.

The earliest record of the name appears to be about A.D). 197, in the anti-Montanist writer Apollonius (see Eusebius, Hist. Eccl., James 5:18), who declares that the heretic Themiso wrote a "catholic" epistle in imitation of that of the apostle (? John). Clement of Alexandria (c. 200) refers to the letter of Acts 15:23-29 and to Jude as "catholic." Origen (c. 230) applies the epithet to the epistle of Barnabas, as to 1 Jn., 1 P., and Jude. Dionysius of Alexandria (c. 260) uses it of 1 Jn. in opposition to 2 and 3 Jn. Such usage, and that of Eusebius of Cæsarea (c. 310), who uses the adjective of the whole seven (Hist. Eccl., ii. 23), is sufficient to disprove the opinion that "catholic" means "recognised by the whole church." As a matter of fact, most of the seven were hotly contested, and only gradually secured their place in the NT canon. 1 Jn., which was the first to be so styled, evidently won the epithet because of the encyclical nature of its appeal—it was an exhortation to the church at large rather than to a narrow circle, a single church, or even a group of churches, like the Pauline letters and 1 P., to say nothing of individual persons—and because its contents were official in a sense in which even Paul's epistles were not. Most akin in this respect were Jude and 2 P., and perhaps Jas., if the twelve tribes can be taken as representing the new Israel of Christendom. The recipients of 1 P., too, included well-nigh half the Christian world. 2 and 3 Jn. secured their footing because of their name. The little canon of Pauline letters was usually designated "the Apostle," and it would only be a question of time for the group of non-Pauline epistles to be entitled "catholic." When the name of the group became known in the Western Church, it was misinterpreted and taken in a dogmatic sense as equivalent to "canonic," i.e. apostolic or genuine. As "the canonic epistles" they became known in the West, and the original idea of contrast with the Pauline letters disappeared. Junilius Africanus (c. 550) understands "canonic" as "containing the rule of faith."

The influence of Augustine has been mentioned. In De Fide et Operibus (xiv. 21) he points out that Paul pressed his doctrine of justification by faith so far as to be in peril of being misunderstood. Paul lays the foundations, the Catholic Epistles raise the superstructure; he is careful for the genuineness of the root, they for the good fruit; he feels himself a minister of the Gospel, they speak in the name of the (nascent Catholic) Church.

It may be granted that there are certain points of relationship between the seven epistles, despite their varied authorship. They lack in general the personal note, and seek to meet more widespread need by general counsel. Jlicher ranks them as a class in which the epistle is merely a literary form whereby the unknown writer holds intercourse with an unknown public. The transition from the Pauline letters to the Catholic Epistles is by way of Ephesians, Hebrews, and the Pastorals (cf. p. 603). None of them is lengthy, none starts a far-reaching train of thought, or contributes much to pure theology. They are concerned mainly with practical advice and edifying exhortation. Their modest dimensions gave them an advantage over such longer works as the Epistles of Clement and Barnabas and the Shepherd of Hermas. in circulation, and therefore in recognition; apart from the fact that these works, favourites in the Early-Church, bore no apostolic names.

The epistles, though modern scholarship cannot unhesitatingly accept their apostolic authorship, at least represent what the Early Church regarded as apostolic teaching, and subsequent generations have confirmed their practical value. Some may feel that because there is no certainty about their apostolic authorship they should not be included in the KT but the Early Church was often guided by the intrinsic merits of a book, and accepted it as. apostolic because of its worth. We have to remember, too, that the ancient conception of authorship was widely different from our own—a book would be called John's because its teaching agreed with that of John. A writer might go so far as to assume the name of a great teacher in order to gain a reading for his book; and if he succeeded in presenting what might fairly be regarded as the views of the man whose name he assumed, no one felt aggrieved. The practice was especially common in apocalyptic literature. We do not argue in this way now; and similar literary devices when they are practised are tolerated only because we know that they are devices, and generally know also the name of the real author.

The order in which we have the seven epistles has come to us from the fourth century, but there were many earlier variations. The position of the group in early MSS. and versions is also far from fixed. Most Gr. MSS. arrange thus: Gospels, Acts, Cath. Epp., Paul, Rev. The Syrian order is Gospels, Paul, Acts, Cath. Epp., Rev. In Egypt: Gospels, Paul, Cath. Epp., Acts, Rev. In the Muratorian Canon, representing the early West, we have apparently Gospels, Acts, Paul, Cath. Epp., Rev., which is the order followed in the Vulgate and in the English versions.

(See also Supplement)

01 Chapter 1 

Verse 1
1 Peter 1:1 f. The provinces named cover the whole of Asia Minor, since Pamphylia is probably reckoned in Galatia, Cilicia as belonging to Syria, and Lycia may not have possessed Christian communities. The order from NW. to SE. may represent the route of the bearers of the letter. The verses contain the cause, method, and purpose of their choice by God, which involves a covenant of fellowship. The salutation is similar to that in Rom. and Gal., but the phrase be multiplied is found only in 2 P. and Jude, and is probably derived from Daniel 4:1 and Daniel 6:25. Does this hint at the apocalyptic strain in these epistles?

Verses 3-12
1 Peter 1:3-12. The section contains a deep and rich thanksgiving to God for the certainty of an eternal fellowship with Christ. This no sufferings can mar, nor death itself break. He is the unseen Friend, and since they know Him by the power of faith, they have a richer inheritance than the prophets, and in their joy is a note that is wanting even in the song of angels.

1 Peter 1:7. revelation: lit. apocalypse. Thus was every manifestation of Christ regarded. He is always present, sometimes more clearly seen.

1 Peter 1:11. Spirit of Christ is regarded as the inspirational power of the prophets. As by Paul (2 Corinthians 3:18) the Lord and the Spirit are identified.

1 Peter 1:12. minister: Rendel Harris, by a slight alteration of the original word, secures a very much clearer meaning, viz. "to them it was revealed that they got this intelligence not for themselves but for you" (Moffatt's NT). The ordinary reading leads us to think of the prophets as servants of God for our sakes, doing tasks whose full import they could not understand (cf. 2 Esdras 13:16-20). For the angels' share in this joyful mystery, see Ephesians 3:10*. The Jewish apocalyptic books (e.g. Enoch) had much to say of the angels' concern in human affairs, and these may be the sources of the ideas in the NT.

Verses 13-21
1 Peter 1:13-21. Here the practical aim of the epistle becomes at the earliest possible moment clearly manifest. The writer finds in the central reality of the Christian faith—the example, sacrifice, and resurrection of Jesus Christ—the truest source of good conduct. He reminds them that all this has taken place that they may be sharers in the character of God. Hope in God can have no other logical issue than conformity to His will.

1 Peter 1:13. girding up: a metaphor derived from a necessity of Eastern costume, and perhaps with special reference to the Passover. It is found also on the lips of Jesus (Luke 12:35).

1 Peter 1:14. in the time of your ignorance: one of the proofs that the communities were originally Gentile.

1 Peter 1:15. Read mg., "Like the Holy One which called you," a reminiscence of Isaiah's distinctive name for God.

1 Peter 1:17. May not this refer to the Lord's Prayer and be an evidence of its early use in worship? Speaking of this verse and those which follow, Bigg writes: "This full passage affords an admirable illustration of what we may call ‘Petrinism,' the mingled severity and tenderness of the Christian disciplinarian." It is noteworthy, as Gunkel points out, that no attempt is made to reconcile or explain Fatherhood and Judgeship—they are simply postulated as equally real. The necessity of holiness is here grounded on three considerations: (1) the character of God, (2) the reality of judgment, and (3) the costliness of redemption.

1 Peter 1:19. precious blood: this goes back not only to the sacrifices of the OT and such passages as Isaiah 53, but much more strikingly to the scene at Calvary; love's constraint is, as with Paul, the supreme argument.

1 Peter 1:20. foreknown: this implies Christ's pre-existence, in which this writer agrees with other NT thinkers, a doctrine derived from later Jewish speculation, e.g. the Book of Enoch (passim).
1 Peter 1:21. faith and hope: as by all the NT writers this is grounded on the fact of Christ's resurrection, and it is God's action in that event which is here, as by Paul, emphasized, since the gist of the whole argument rests on God's consistency of character, and our reliance thereupon.

Verses 22-25
1 Peter 1:22 to 1 Peter 2:10. The Christians, who were formerly pagans, are created a new race in Christ Jesus, and consecrated as a special priesthood of service to the whole world. Their life must be in accordance with this profession. They are to manifest to one another brotherly love, "that noblest jewel in the diadem of early Christianity" (Gunkel), and as children naturally seek milk for nourishment, so their desire is to be for spiritual refreshment in the purity of faith. By a changed figure they are to become living stones in a living temple founded on a living Lord, who of old time was termed by the prophets the Corner Stone. To them He is a precious possession, but to those who refuse Him, He is like a stone in the path to trip over, as a rock in the way, over which one may fall.

1 Peter 1:22. love of the brethren: not brotherly love, but brother-love. Not "love men as though they were your brothers," but "love men because they are your brothers." As Maurice finely said, "There can be no brotherhood without a common father" (Masterman).

1 Peter 1:23. word of God is here transitional between the written word, and the personal Word of the Fourth Gospel. It is better to take "liveth and abideth" as referring to "word" than to "God" (mg.).
1 Peter 2:2. spiritual milk: a curious phrase, but meaning "nourishment that belongs to the spiritual nature."

1 Peter 2:6. Two of the OT passages here quoted are found in combination in Romans 9, and in the same chapter is the reference to Hos. made below (1 Peter 2:10). From this and similar instances it has been suggested that selections of Messianic passages were already in use by Christian teachers (p. 700).

1 Peter 2:7. the preciousness: the phrase may be understood in various ways, but probably "for you is the honour" is most likely in contrast with "shame" mentioned in 1 Peter 1:6 and referred to throughout. On the other hand, "precious" may refer back to the quotation in the sense of the inherent unique quality of Christ.

1 Peter 2:9. royal: because belonging to a king, not as consisting of kings.

02 Chapter 2 
Verses 1-10
1 Peter 1:22 to 1 Peter 2:10. The Christians, who were formerly pagans, are created a new race in Christ Jesus, and consecrated as a special priesthood of service to the whole world. Their life must be in accordance with this profession. They are to manifest to one another brotherly love, "that noblest jewel in the diadem of early Christianity" (Gunkel), and as children naturally seek milk for nourishment, so their desire is to be for spiritual refreshment in the purity of faith. By a changed figure they are to become living stones in a living temple founded on a living Lord, who of old time was termed by the prophets the Corner Stone. To them He is a precious possession, but to those who refuse Him, He is like a stone in the path to trip over, as a rock in the way, over which one may fall.

1 Peter 1:22. love of the brethren: not brotherly love, but brother-love. Not "love men as though they were your brothers," but "love men because they are your brothers." As Maurice finely said, "There can be no brotherhood without a common father" (Masterman).

1 Peter 1:23. word of God is here transitional between the written word, and the personal Word of the Fourth Gospel. It is better to take "liveth and abideth" as referring to "word" than to "God" (mg.).
1 Peter 2:2. spiritual milk: a curious phrase, but meaning "nourishment that belongs to the spiritual nature."

1 Peter 2:6. Two of the OT passages here quoted are found in combination in Romans 9, and in the same chapter is the reference to Hos. made below (1 Peter 2:10). From this and similar instances it has been suggested that selections of Messianic passages were already in use by Christian teachers (p. 700).

1 Peter 2:7. the preciousness: the phrase may be understood in various ways, but probably "for you is the honour" is most likely in contrast with "shame" mentioned in 1 Peter 1:6 and referred to throughout. On the other hand, "precious" may refer back to the quotation in the sense of the inherent unique quality of Christ.

1 Peter 2:9. royal: because belonging to a king, not as consisting of kings.

Verse 11
1 Peter 2:11 f. Three reasons are here given for a life of purity and moderation: (1) that it is in agreement with pilgrim life (a figure frequent in OT and familiar to us from Bunyan's Pilgrim's Progress), (2) that it may not give offence to the Gentiles, (3) that it may win the latter, by the force of example, to the same life. We know what wicked and groundless accusations were made against the Christians, and how, as Harnack shows in the Mission and Expansion of Christianity, it was by the conduct of the Christians that the truest headway was made in the spread of the faith.

Verse 12
1 Peter 2:12. day of visitation: a phrase derived from OT (Isaiah 10:3), but its meaning is not quite clear in this passage. It may mean (1) the final judgment day, which fills so large a place in the mind of NT writers, (2) the day of trial before the magistrates, or (3) the day when the Gentiles themselves are convinced of the truth of the faith. The last seems most likely.

Verses 13-17
1 Peter 2:13-17. As Jesus had given them an example so were they to live in all dutiful obedience to human authority—from the emperor to his representatives, since they constituted the bulwarks of the State. Their service was not mainly to the commonwealth of men, but to the City of God. Of this they were free men, but for that reason they must act so as to commend it—their Emperor had as His servants men whose freedom spelled obedience. It is interesting to compare and contrast the view here taken of civil authority with that of Paul in Romans 13 (pp. 774f.). The State is a "human institution" to this writer, while to Paul it is a Divine one, and the magistrate himself a "minister of God." "St. Peter, throughout the epistle, maintains that God is King, but rules through Law. His frame of mind is constitutional; St. Paul, the Roman citizen, is imperialist both in politics and in theology" (Bigg).

1 Peter 2:15. put to Silence is really "muzzle,"

Verses 18-25
1 Peter 2:18-25. This is one of the noblest passages in the NT on the real meaning of service. It raised the position of slave at one moment to the highest honour. A man could take all degradation out of it, for he might put into his slavery the whole spirit of Jesus. With exquisite reminiscences of prophetic language and touches of personal experience the writer sketches Christ's life and death of ministry, which wrought righteousness and healing. So might their lives, thus ordered, bring a new reign of purity, sweetness, and well-ordered power in the world (and they did!). All this they know, for the wanderers—slaves of sin—have returned to One who is Shepherd and Guardian. The Master transforms all service. Catching His spirit they can become gentle even to the harshest taskmaster, and rejoice in such an opportunity. Cf. p. 649.

1 Peter 2:19. for conscience toward is more accurately rendered, "from a sense of God," i.e. because one is conscious of God's nature and requirements.

1 Peter 2:21-23. An interesting illustration of these verses is found among the recently discovered Odes of Solomon, Ode 31, lines 8ff., "But I endured and held my peace and was silent, as if not moved by them. But I stood unshaken like a firm rock which is beaten by the waves and endures. And I bore their bitterness for humility's sake; in order that I might redeem my people!"

1 Peter 2:24. upon the tree: the word rendered "tree" (lit. "wood") is used twice in Peter's speeches in Ac. (Acts 5:30, Acts 10:39) in the same sense as here. The sacrificial ideas of priest and victim are here combined in one Person (Hebrews 9:14). The victim was always regarded as holy though he bore the sin. The recollection of this fact is essential to a right understanding of the theory of sacrifice.—died unto sins: this analogy, so frequently used by Paul, is found here also.—stripes: really "weals," a word that would touch slaves.

1 Peter 2:25. Bishop: here probably used in the most general sense as "overseer." It is noteworthy, considering its later ecclesiastical usage, that Christ Himself should be termed Bishop, from whom, as we may say, "Every bishopric on earth is named."

03 Chapter 3 
Verses 1-7
1 Peter 3:1-7. This counsel to wives and husbands is full of a fine courtesy, and true chivalry, and shows how the new leaven is at work in the thought of the Church. It is not only a contrast to paganism, but has the essence of a real advance upon Judaism, even though the example of Sarah is cited; and the claim of obedient Christian wives to be her spiritual children is almost as highly thought of, as the place of all Christians as children of Abraham is by Paul. Faithful, wise, and loving wives are regarded as the best missionaries, who may win, without a word, those who despise the Word. Deeds are more eloquent than speech.

The peculiar vanities of pagan society are deprecated, and a full idea of Christian womanhood set up. Men are granted their rights in a fuller way than modern thought would recognise them, but they are reminded that these rights mean responsibilities, and the claim upon them for consideration and protection of the physically weaker. "In Christ" there is neither male nor female, and so this fellowship must be true in spirit, if it is to make for godliness.

1 Peter 3:6. put in fear: this probably denotes anxieties and worries of all kinds—the writer urges a calm and trustful attitude as the ideal.

1 Peter 3:7. your prayers: either those of the husband alone, which would be hindered (James 5:4) by the injured wife's complaints to God, or the prayers of both in fellowship, which cannot be offered truly, if there is lack of harmony in spirit.—hindered: some MSS. read a stronger word, which differs only by one letter and means "cut off."

Verses 8-17
1 Peter 3:8-17. This short and simple section deals with the wider relations of the Christian disciple to his fellow-disciples and to the world. It is an expansion of Christ's teaching in the Golden Rule. It is clearly shown that to suffer for righteousness is only to tread in the steps of the great Forerunner, and that such a life is reasonable, and its principles once grasped can be easily justified to others. The "hope" of the Christians was the chief point likely to be under discussion, since this was at once the most attractive feature of their faith, and the one most difficult of belief. This epistle is full, as we have seen, of the idea of hope, and hence the writer lays stress upon it, when urging the nature of their apologia or vindication of their manner of life, and its ruling thought. Christ is to dominate their hearts, for He constitutes their Hope in the most perfect presentation of its power.

1 Peter 3:10. he that would love life: this does not quite represent the Gr. of the OT, which is, "He that desireth life, and loveth many days." It may have been changed, because the original Gr. is awkward, or to give an even finer meaning to the passage, viz. that the making of life lovely lies in the will of the individual. He can triumph over all difficulties and injustice, and make all life worthy of being loved. As Tennyson phrases it:

"Let my day be brief,

So Thou wilt strike Thy glory through the day."

1 Peter 3:14. fear not their fear: "Have no fear of their threats."

Verses 18-22
1 Peter 3:18-22. Christ Himself suffered injustice at the hands of men, but see how splendid the result! All salvation—everywhere in the universe—is the result of His suffering and sacrifice, and these have raised Him in triumph above all orders of creatures. Through our faith—outwardly expressed in baptism—we are made partakers in the power of His resurrection (Philippians 3:10), so our suffering counts for little. While this seems to be the general idea of the section there is one very difficult passage in it—a passage that has been termed "the darkest in the NT"—the words which deal with the preaching to the spirits in prison. A brilliant emendation by Rendel Harris (accepted in Moffatt's NT) seems the real solution of the problem. At the beginning of 1 Peter 3:19 the Gr. reads enôkai, and Harris thinks that the word enôch followed this, and had been slipped by the scribe. We should therefore read, "It was in the spirit that Enoch also went and preached," etc. The reference would then be to the story in the Book of Enoch (chs. 6ff.) of his intercession on behalf of the fallen angels, as the result of whose sins the flood came upon the earth. This makes the illustration of Noah quite intelligible, and also, allowing for the extravagances of allegory, the supposed resemblance between the passing through the flood on the part of those in the ark and baptism.

If we decline to accept the emendation, then this passage has to bear either the burden of a special revelation as to an activity of Christ on which the rest of the NT is silent, or we must suppose that the writer invented a myth for which he had no reasonable basis. Each of these suppositions is very difficult, and it seems scarcely worth while to spend time over all the speculations to which the passage has given rise, as these may be read in the literature cited in the bibliography (p. 908). The idea of Christ's preaching in Hades laid hold of the imagination of the early Church, and has held sway ever since. In early English poetry the "Harrowing of Hell" was a familiar subject, and it appears in Christian art. Nineteenth-century controversies about Eternal Hope again brought it into prominence, as may be seen in such a work as Plumptre's Spirits in Prison. There is in the mind of the present writer no doubt that Rendel Harris's solution is the correct one, and this is strengthened by frequent references in the epistle to the Book of Enoch.

[The very ingenious emendation, in which Rendel Harris had, in fact, been anticipated, is most attractive, but it is difficult to harmonise with 1 Peter 4:6, which cannot well be separated from this passage. There the preaching is of glad tidings, whereas Enoch preached condemnation. Moreover, as Rendel Harris himself confesses (Side-lights on NT Research, p. 209), the text as he restores it is lacking in continuity, and further correction would be necessary to fit it into its context. The sudden transition from the experiences of Christ to the preaching of Enoch is harsh in the extreme, and it is almost incredible that the references to Christ should have been abruptly closed without the completion we naturally expect. If the present text is accepted, the meaning is probably, not that Jesus preached to the angels who mated with women (Genesis 6:1-4), but that in the interval between His death and resurrection (note the sequence of clauses and the words "went and preached") He went to Hades and there preached to the imprisoned spirits of the antediluvians of Noah's time.—A. S. P.]

1 Peter 3:21. interrogation: the word is difficult, and has been given many meanings (cf. mg.). Perhaps we cannot get beyond the general sense that what is of real effect is the inward turning of the contrite and genuine heart to God in the rite of baptism.

1 Peter 3:22. angels, etc.: in Enoch 61:10 we read, "He will call on all the host of the heavens . . . and all the angels of power, and all the angels of principalities." Probably we should here read, "angels of authorities and powers," as the departments of angelic domination.

04 Chapter 4 
Verses 1-6
1 Peter 4:1-6. Our voluntary suffering in the way of righteousness denotes our fellowship with Christ, and our breaking with sin. Let there be therefore no return, on the part of converts, to the evil life of paganism, even when urged to it by old comrades. They too must face the Divine judgment, which is the same for all, and rules throughout the universe, so that none, alive or dead, can escape this standard, or find any way of salvation save through obedience.

1 Peter 4:1. mind: better, "thought" (mg.).
1 Peter 4:6. This verse has been termed the hardest to explain in the NT. In the light of our explanation of 1 Peter 3:19 it need not be so, for this is a natural sequence to that passage. These to whom Enoch preached also served their term of punishment. Justice was meted out to them in a way to which no human system of law could take exception, and yet God might have mercy upon them and upon all who turned to Him in true repentance. The reality of judgment is as necessary for men to recognise, as the reality of mercy.

[Possibly the meaning is: Christ preached to the dead that the sinful principle (the flesh) might be destroyed, and that they might be spiritually quickened. The order of the words favours this; and since it is a Pauline common-place that the believer, while still in the body, is no longer in the flesh, the converse that the sinner is still in the flesh when he is no longer in the body is not intrinsically more paradoxical, but strange because unfamiliar.—A. S. P.]

Verses 7-11
1 Peter 4:7-11. The conception that the consummation of all things is at hand fills the thought of the section with urgency. All work is to be done in that spirit of earnest, prayerful readiness that all life may prove a practical thanksgiving to God as it reflects the life of Jesus Christ.

1 Peter 4:8. love covereth a multitude of sins (cf. 1 Corinthians 13:5 f., James 5:20*). "The love of Christ covers sins (Luke 7:47); and love of the brethren, flowing as it does from the love of Christ, may be regarded as a kind of secondary atonement. Brother becomes a Christ to brother, and in so far as he renews the great Sacrifice, becomes a partaker in its effects and a channel through which the effects are made operative for others" (Bigg).

1 Peter 4:9. hospitality: this new conception was one of the greatest contributions of the Christian Church to the society of the time. This and all the gifts subsequently named are to be used with the clear recollection that they are God's gifts. As Gunkel says, "the peculiar ‘gifts' of the early Church are no longer ours, but the ideal of a community in which each serves his neighbour, and in which each regards his position as a call of God—this remains with us."

Verses 12-19
1 Peter 4:12-19. The section repeats ideas that have already appeared (1 Peter 2:18-24, 1 Peter 3:13-17), only they are emphasized by the imminence (1 Peter 4:17) of severe trial.

1 Peter 4:15. a meddler: the original word seems to be a coinage of the writer, and its exact significance is difficult to define. It may be used politically as "a revolutionary" or as "a stirrer up of strife" in the home or society of the Christians. Again, it may be used of conformity to pagan practice, but this is unlikely in the context.

1 Peter 4:16. There may here be still the echo of the nickname, though it became accepted gladly by the Christians themselves as their title. Perhaps this passage had some part in that process (cf. art. "Christian" in HDB).

1 Peter 4:19. Creator: this title is found only here in the NT, and is specially significant as pointing to God as the source of all, and His will as behind all chance and change.

05 Chapter 5 

Verses 1-7
1 Peter 5:1-7. The writer, himself a presbyter, gives wise and loving counsel to his fellow-presbyters and to their flocks. Sincerity, humility, and love are to mark all their intercourse, and continual subjection to the will of God. If the author is the apostle Peter we cannot fail to trace the extreme appropriateness of his language in light of the interview recorded in John 21. He does not lay stress on his apostleship, but this may be an evidence of the very humility to which he exhorts them. The phrase a witness of the sufferings of Christ "certainly denotes a disciple who knew Him in the days of His flesh; and "a partaker of the glory" may have reference to promises made to the Twelve (cf. Matthew 19:28). The full force of the exhortation "gird with humility" seems again reminiscent of the scene in John 13, and may indicate the sense in which the exhortation of Jesus there given was understood. The passage culminates in the statement because He careth for you. "In these few words," says Masterman, "is the central truth that Christ was manifested to reveal."

Verses 8-11
1 Peter 5:8-11. Further counsels to watchfulness, and to sympathy, closing with a renewed promise of God's reward, and a short doxology.

1 Peter 5:8. seeking whom: the rendering "seeking someone to devour," founded on a better reading, is preferable. It is more in accord with the figure and less suggestive of the adversary's success.

1 Peter 5:9. knowing, etc.: the Gr. words are not easy to render (cf. mg.), but the translation given by Moffatt is much to be preferred, "and learn to pay the same tax of suffering as the rest of your brotherhood throughout the world." The words constitute a call to active participation in the trials of the community (2 Timothy 2:3 mg.).—in the world may point to a general persecution.

1 Peter 5:11. to him be may be "to him is," i.e. an assertion of a fact rather than an ascription.

Verses 12-14
1 Peter 5:12-14. Mention of the scribe or amanuensis and closing salutations. These words may (as sometimes with Paul) have been in the author's own hand. He probably calls the letter brief in view of what he had it in his heart to say. Silvanus can supplement the written message, and they may trust him as one who knows and can express all that is in the writer's mind. Silvanus is generally identified with the person of the same name in Paul's letters (1 and 2 Thessalonians 1:1, 2 Corinthians 1:19) and the Silas of Acts. It is thought by some that he was more than a mere amanuensis of this letter, and was given much freedom in its composition, and by many who deny the Petrine authorship his name is chosen as the most likely substitute.

The greeting from "her of Babylon" may refer to an individual or to a church. It may be Peter's wife who sends the greeting, a theory confirmed by the consideration that the other greetings are from individuals. Most agree that it refers to the church—but where? The usual answer is "In Rome," since apocalyptic writers use the name so frequently for that city. "Mark" is almost unquestionably the early companion of Paul and Barnabas of whom we read in Acts. That book places him in close relation with Peter, and so does later tradition when it asserts that the Gospel written by him preserved the form of Peter's version of his Master's ministry. "Son" is no doubt a title of affection, similar to that used by Paul of Timothy, Titus, and Onesimus, and may denote a special spiritual relationship. The "kiss of love" was a practice of the early Church, modified at a later time, but still retained in some Eastern churches. The form of the final benediction is more Jewish than we find in Paul's letters.

